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Kojin No Tachiba 
By Elmer Prout 
The encounter between heirs of American Restoration Movement 
and the Christian mission in Japan 
Responses to "Issues of Power" 
The Spirit's Intent In 
Scripture And In Culture 
By Betty W. Talbert 
his and 
God, So awesome was the experience that he 
could but exclaim, "This is mme other than the 
house of God, and this ls the of heaven," 
seldom in such way, all of 
us have known the joy of the 
surprise visit from an old friend, 
with an card, a 
call, a sudden awareness that 
been in the of God, 
the last issue of 
November issue Mission 
came New Year's 
THOROUGHLY THE SCRIPTURES AND THEIR 
MEA/"1/NC . ro UNDERSTAND AS FULLY AS POSSIBLE THE 
WORLD IN WHICH THE CHURCH LIVES AND HAS HER MISSION 
A \/HI/CLE COMMUN/CAT/NC MEAN/NC 
WORD TO OUR CONTEMPORARY WORLD." 
- EDITORIAL POUCY JULY, 1967 
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California, was never a 
tion. 'Tucked away on 
town, the church made little 
or life of the 
and in the 1930s, however, the 
center of world m.ission zeal 
of many of its young 
The First and 
Santa 
the influence Gardner (a Chris, 
tian educator who had in David 
Nashville Bible School and had later established 
sionaries 
memory of 
when E, A, Rhodes 
to sat 
demonstrated the 
visitors which 
first of 
to Bixler and 
M/SS/l)N /OIIFN/1/ 
on her 
mission to China, Orville eighteen, 
from the First and E 
to Sinde Mission 
I cannot remember a 
time when church life and world 
mission an 
the church 
said "Lift 
all the 
on each side of the 
and look , , , ," and "Co into 
to the constant stream of mis, 
the 
for First 
restoration 
Santa Rosa church gave 
orientation, it gave me 
If the narnes 
3 
4 
f</R7 
in twentieth century America 11vas stated as 
I do not wish to hold O. W. Cardner or 
from Pacific Christian 
members of Churches of Christ 
in I was convinced that 
the non-instrumental Churches of had indeed 
restored the church in its first 
from 
conviction was in 
and endless arguments 
of Christ raised ques-
.' In my 
the first cen · 
church" remained firn1 . I dismissed 
the results of "hard hearts and 
that "if 
it," 
that 
would not 
divisions in the USA but 
be the to successful world 
. That conviction was strong in my mind 
and I sailed to in 1958. 
back to the Bible" in 
to the Bible in first 
direct encounter with the world? 
I do not know what I had when we got to 
but it had been ! I was thirty-three 
old with twelve years preaching experience 
me when we arrived in In my mind all 
the church "issues" were Furthermore, if 
there were any "new issues," that would 
me up to date on those "issues" and their solu-
tion were on the way to my address. I had 
grown up in the Church of 
church-connected schools and was both and 
of I was also convinced that the 
to share that same restoration 
used as the 
it seemed 
we left for 
American leader in efforts to 
, "Our restora-
Testament 
nation is 
But more shocks were on the "Speak where 
the Bible and be silent the Bible is 
silent": From California to Oklahoma to Idaho and 
back I had used that with what I con-
sidered great effectiveness. It was natural to use 
it in 
"Brother noticed that you wore rubber 
that person today." 
the water is cold and I didn't want to get 
chilled and catch the flu." 
for a person to wear 
such a suit for . 
"What do you mean -- there is nothing in the Bible 
create a gap between you and the 
whom you to teach? your rational-
ity does more than makes a 
gap between you and the very which you 
so highly. Is a reevaluation in order before you set 
out to tell to 'be silent where the 
Bible is from American Chur-
ches of Christ 
he have about that but 1 
didn't! I was sure that I was correct and that in a very 
short time I would m.y coworker around to my 
of view. 
The conversation continued: "Brother is 
Christian 
"What do you Of course it 
is! All denominational lines could be erased in no 
time if would listen to the Bible and 
it. It's that to submit to the Word of 
Cod that blocks unity and believers !!" 
I was so serious it was not self-
1;.;hen I I missed the 
flicker of a smile on the face. l 
have been forewarned. "Is that you A.merican 
missionaries from Churches of Christ not united 
-is it that you to listen to the Bible?" 
"Whatever can you mean that statement? We 
ARE united!" 
"Oh. Then you will invite Brother Rhodes and 
Brother Bixler to next week? 
And will Brother have you for 
meeting in Osaka this summer?" 
I scrambled around in mind for an answer, But 
there was none unless those missionaries 
with unwillingness to heaven for·· 
bid, unless I admitted that there be some of the 
same unwillingness in my own heart. 
The encounter between ,cn·,ci,w,,,., 
and movern.ent 
But if thus 
all sure I wanted it to 
/1;jf';•;11 l/v JI l/J//NJ\l 
with 
rnovement is rooted in the United States and 
bears American fruit. 
Christians insisted that unless a movernent 
'restoration' movement or any is to go 
its historical roots it cannot to be 
believers v11ant to go 
the historical "How for did the 
Restoration Movement go in the USA?" to the more 
"How far is the Restoration Move· 
to go in ils encounter with Christian 
In other are m1ss10naries 
Churches of Christ 
church 
Consider this conversation. do 
Americans insist on Bible classes and 
in Ibaraki School and 
The was a person who had 
"'-'"";"·"" in the United States. His 
6 
C)CTC)JJFR. 
our present "' The 
of present unwelcome 
as it might have it was a necessary and vital call 
for honesty in mission. 
This is not to suggest that American missionaries 
in have been 
dishonest. They (we) have not 
seems dear to me, hovvever, that an 
church restoration" tends to 
mind to the self-
evaluation. If a group is convinced that it has arrived 
at the pure, uncontaminated of 
it will defend its 
it. will be met with defense rather than 
welcome. It is at this that the encounter with 
believers can be of great to the 
American Churches of Christ. Some additional ex-
of of our of 
"You divide the Bible story into three ages, don't 
you?" 
"Yes. It is characteristic of the 
to divide the into 
Mosaic and Christian ages." 
do you continue to do that?" 
"Why?! Because it makes sense that way!" 
"Makes sense to whom'?" 
"To , of course!" 
"But it docs not make sense to me. You talk in-
the Bible for itself.' You 
use of and man-made 
But then you what 
is little rnore than an American Restoration Move-
ment creed on the Bible. H.avc that 
the mind 
the nature of biblical text which are as 
as those of Mr. 
methods of Bible 
"Yes. That aim is very 
should the New Testament 
churches." 
deal about 
When 
we to 
I mean 
in the New 
yes, but all we have to do is take the ideals 
from put them and 
have the first century follow 
that 
"I sec. But you can tell me, then, why you 
m1ss10narics American Restoration Move-
ment do not put the pattern in the 
same ways." 
"But we do!" 
arc you divided in 
church music, 
childrcri'?" .. 
"VVc need an auditorium to accom·-
modate all the school in one 
It has been one of my dreams to have such 
on the of Ibaraki Christian 
don't we the American Churches 
to contribute for the of this school 
\A/c looked at the Christian who made the 
: "You don't understand the American 
of Christ do 
not believe it is biblical for a church to contribute to a 
school." 
"But if we cannot ask 
How can we get the funds?" 
what shall we do? 
if we build a church 
USA to contribute 
building 
student and 
of it for its Sunday 
"That doesn't sound 
that openness and were basic marks 
of New Testament Christianity." 
of course! But we have to be practical-it 
isn't wise for a person or a school to tell il 
believes all the tirDC." 
in 
of Ibaraki Christian 
what we intended it 
of our church related 
The was sincere and the believer 
answered but "For a very basic 
rcason---but it is a reason that in American 
Churches of Christ often fail to see: lCC is a school in 
any American educational institution." 
illustrations not intended to belittle the 
motives or thoughts of anyone who was involved in 
any of those situations. I, too, was and am a part of 
the encounter between Japan mission and the 
American Churches of Christ. The point however, 
whether we will take part in a true encounter with 
believers and culture or whether we will in-
sist on a one-way street--a street that runs from the 
USA and carries 'made in USA' ideas and methods. 
Vl/e Americans are also asked whether we are 
to that we and our motives not 
the same to other people as they do to us. 
sion requires constant prayer for the 
ourselves as others see us." It is divine 
grace that the experience of "being seen with other 
can be as an for 
rather than as an occasion for frustrated efforts in 
self-defense. 
to pay the Before going to 
Japan I easily quoted Paul's words in Philip-
3:7··9: 
But whatever was to my profit I nov, con-
sider loss for the sake of Christ, What is 
more, 1 consider everything a loss compared 
to the surpassing of knowing 
Christ Jesus my for whose sake I have 
lost all things. I consider them rubbish, that I 
may gain Christ and be in him, not 
having a righteousness of my own. 
It was not hard for me to bring that passage around 
to serve as the basis for remarks congratulating 
myself and the listeners in an American 
for having "given up denominationalism to become 
members of a restored church." I trusted in what we 
of the Restoration Movement had I 
with to our attitudes and 
sense of with the details of 
of 
ture, 
tion" asked if we Arnericans had 
indeed gone all the way "back to the Bible'' or if we 
were content with measures. 
first reaction was anger at what seemed to me a 
tion of the restoration later that I 
to realize that 
to discard the call for a Bible-centered faith but to 
pursue that faith with a 
idol 
Restoration lv1ovement 
The believers 
M/SS/Cl,\I JCJ/!JiN.'\J 
arc still 
of the I would 
have to face came my own satisfaction vvith 
the state of the Restoration Movement did to 
aid the But if the came 
came What were the 1m 
of the fact that before I arrived in in 
1958 the Bible had been there since 
"Restoration" missionaries since 1883? Those first 
missionaries shared the same that I held dear 
but did not hold many of the vicvvs I hdd. Did 
word wait for rny arrival before it 
could bear the fruit of the 
Had true 
into the 
until I 
I came to with the absolute conviction that I 
had a definite message to one that 
centered around American church "v'"'"'"'""n 
for 
time. I realized that 
their own culture. But I was convinced 
tell them more about the true 
7 
8 
could be united were translated from English into 
We We did not that 
promise. To make a long, long story of division 
short, we exported every issue that had divided the 
Churches of Christ often fail to see: ICC is a school in 
Japan and not in the USA. There is no use in pretend-
tians over the conduct of a stateside radio program 
which neither reached Japan nor had any connection 
with Japanese church life. Could it be true that ''tak-
ing New Testament Christianity to all the world" 
included the spread of American church divisions? 
Was that what "restoration of the church" 
was all about? 
I began to see that we, heirs of the Restoration 
Movement we may are human 
beings making our own very human attempts to 
learn and obey the wilI of God. The term "Restora-
tion Movement" is not a incantation through 
which we change ourselves into non-sectarian 
heralds of unity. It is simply a term through which 
we seek to describe a It says nothing about our 
ability to reach that goal. It also describes an ideal 
which refuses to be bound by parochial attitudes. 
The desire of believers to "be rooted and in 
the truth" and to live in fellowship with the Risen 
Christ is not limited to any self-defined group of 
'restorationists' -and we should rejoice that it is not. 
We should be both aware and thankful that there are 
Of Power, com'imied fro111 JJ. 11) 
members of the farnily for the benefit of the less 
mature members. 
7.3. Since according to a variety of New Testament 
witnesses it is the foremost activity of God's Spirit to 
create reconciled and responsible relationships be-
tween human based on the sacrifice of Jesus 
(Co11ti1111ed fron1 p. 2) 
them now, and that has brought unexpected joy. 
Brother Laurence E. of Kansas Missouri, wrote 
soon after I became editor. he is nearing 80 years of 
age now, I continue to gel of encouragernent, in-
about my a sense of his 
love for God's of sorrow over 
our terrible divisions. So often he includes bit of humor 
that livens my Just a few excerpts: 
a The content of Mission is 
broader viC\v of the world and it is 
reminds me of the 
time I was preaching, mentioning I hoped the time 
would come for us to utilize the talents of our 
sisters in Lord-- that in our home I 
loved to hear our and I 
time wouIJ come that l remarked, 
"I think the time is " and called on one of the 
sisters to pray. One good brother became emo--
believers who are willing to go beyond our American 
efforts in their desire to center their faith in the Son of 
Cod and to live in obedience to his will. 
I gradually came to realize that my early mission-
ary zeal was largely zeal for a narrow sectarian pride 
in the American Restoration Movement. I do not 
hold others responsible for my misguided views; I 
took what was given to me and molded it according 
to my personal design. But the time came--and our 
mission in Japan aided in the progress---when I had 
to ask myself where my true loyalty lay. I was forced 
to examine more deeply than I ever had the meaning 
of centering my convictions absolutely in the Word 
of Cod. That examination is not finished. Indeed, I 
am now convinced that it will never be over. I am 
also convinced that the goal of "restoration," if we 
choose to use that term, is not to be able to say, "Vl/e 
have arrived and we are here to tell you how to get to 
the point where we are!" but rather to say, "By Cod's 
grace we trust that we are on the way to His goal in 
Christ." 
Perhaps I can sum up my experience in the 
Japan/Restoration Movement encounter this way: 
The validity of our message and mission does not 
depend on the exclusiveness of our claims. It depends 
totally on the God who gives His grace for the task 
and who calls His own workers into His field. 
the Christ and made humanly possible by the Spirit's 
fruit, everyone in the family should strive to become 
as "fruitful" as is individually possible. The family's 
task in Christ is to work with the Spirit in cultivating 
such fruit. The reward for such a family that has 
become sensitive and committed to this task is the 
receiving and enjoying of such lovely fruit from each 
other. - -· M[SSION 
tionalized after church--said we ought to 
about such before acting so abruptly. I responded 
by saying we were sometimes like unto the farmer 
who fed his ducks with "Did eat it?" so-
meone inquired. "No," the farmer, "but when l 
left were still aboul it." Well, 
anyway, Miss/011 has made my world 
Another person with whorn I have 
is Elmer Prout, now in 
in to his article in this issue, I did 
privilege of seeing him in Japan last summer and having a 
refreshing and renewing conversation. He is a man of greal 
and and courage. Yes, that was an 
joy! 
So many of you have given me that same joy in your let-
ters. l have even joyfully received criticism and expressions 
of anger; I knew that someone was 
you come to know and be sensitive to the joys of 
even feel at tirnes that you are at the 
The Editor 
S. BARTCHY 
In the first t-wo of this 
the idea that the sex roles 
in our and in the church are 
envisioned Christ or Paul. Fie 
illurninates the nature of the power of God 
nature of lwrnan "in Christ." In 
l'J/7<0~/·/ O'O i )l (I 
tlze umy 
"a profound and pcl'werfu I aspect 
revelation"; "a hernzeneutic that clairns 
revelatory intent of any New Testcanent text 
for a in human behavior will be 
Christ." In Part III Dr. 
into the 
1nature." 
6. 
6.L 
criticism focuses reflective 
actions involved in his or 
her responses to L. 
The 
ed 
IvllSS!ON JUUJ!NAJ. 
the interaction of reader and text. Often the 
critic is concerned not with 
what the text says or shows, but with what the 
text does to the reader 
relation of the reader to the text has caus-
with some scholars 
is in the text of 
text and of its Others have 
on the other that the reader has 
dominance over the text, so that the individual 
reader uses the text to create 
Other suppose, argue rather 
for between the text and the 
or "informed" reader interacts 
the te.xi', so that arises out of the 
convergence of reader and text. 
has contributed 
9 
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the text, but it is the reader who creates the 
work. To that "create" the 
work does not mean that this work is 
for the written text limits 
the and 
6.3. The 
comes to written text with 
social norms and 
of 
were 
as well as with some 
competence. When Christians 
that the 
seated convictions about how 
men and women related to each other. 
that those first 
to 
so, for were not most of them 
became Christians? 
6.4. To be sure, a reader is able to interact 
with text because certain convictions shared 
text and reader. Iser refers to these in 
it "consists of all 
the text. This may in 
the form of references to earlier to 
and historical norms, or to the whole culture from 
which the text has 
6.5. In 
were at an 
Paul or had heard 
did not 
human existence. 
6.6. In the 
strategy is to 
between their 
themselves 
" Paul further 
process that had 
He chose not attack 
or used to set 
unfamiliar (1 
as "one 
the direct way remembered of 
that Paul stated about both 
God and Christ made it dear to his first readers that 
available to them new 
nutritive and 
in unlimited 
"in nr,nr,,sqc: 
that shows how one man 
5 with such a 
" A friend of mine has become 
is the greatest letter in 
Testament. He seems never to Lire of 
document and upon it, and he has been 
fascinated five and six. When l 
first came to know he had "discovered" in 
five the three his 
This led him to that his 
spouse was after all his "sister in Christ." ·rhal 
led as he il, to to treat his vvifc 
with a new sense of respect and for he 
realized that he had been more sensitive to his "sisters 
in Christ" in their than be had in many 
been to his wife. Both he and she were 
sudden awarene;;s 
6.9. About a year later this same friend made fur-
ther while on 5. He 
to feel that if he were to treat his wife as Chris[ 
treated his Church, he would have to find 
ways to "die" for So he told her 
congregation that he was to "die" to certain 
for his vvife tht he had 
He 
for various aspects of the "house-work" in order to 
free his wife to follow more of her own interests and 
ministries. were both this new im-
pact of 5 in their 
6.10. About six months later I heard him tell their 
that he had for the first time 
sians 5. For my friend now 
to the admonition to treat his wife 
treats the he needed to 
/v1J:;SJC)l\' JOlJF:.?,JAL 
the "fruit 
" we must be and 
to the text that arc frustrating the text's 
purpose. For it cannot be the of New 
Testament text that calls for 
behavior to "freeze" the process 
short of "the full mea:mre of 
Christ." Thus it seems 
the such text 
will be found in its 
readers so as to 
7. 
other results would 
the 
in Christ is to 
for the fruit of to 
this will require first of all 
name, as he establishes his 
member. This indeed 
will the 
slot" with no one or no thing, not even a 
member or a revered 
tradition. /\.ll traditions and 
be and in--fact 
available for the double 
criteria of exclusive 
to fill us with more of his 
to accept. It is not true power that is 
there is a of "ear .. 
then vessels" to it to a world that is 
and in the throes of its for 
power that have no roots in divine 
led Christians must be 
and 
l J 
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Responses To ''Issues Of Power 
And A Theology Of The Fantlly" 
The Spirit's Intent In Scripture 
And In Culture 
By BETTY W. TALBERT 
F or me, as a minister and spiritual director , Pro -fessor Bartchy 's "Issues of Power and A 
Theology of the Family" stimulates helpful 
evaluative reflection about the relationship between 
Revelation and culture in three different areas: (1) 
Bartchy forces one to ask whether reading passages 
from the Household Codes in Ephesians in terms of a 
static view of power (i.e ., there is only so much 
power available and if I have more, then you must 
have less) and a male-dominated hierarchical model 
of family structure is consistent with the Holy Spirit's 
work of Revelation within the canon. (2) By in-
troducing his interpretation of the servant ethic of 
Jesus as the measure of the intent of the Spirit in in-
terpreting the Ephesians Codes , Bartchy forces us to 
ask whether any interpretation of Scripture which 
contradicts the work of the Spirit in the culture (i.e., 
the improved status of women and children ) can be 
termed legitimate. The assumption underlying the 
concept is that God's work in Revelation, whether in 
Scripture or in culture will give a united witness. (3) 
Finally, Bartchy sets forth a model for Christian 
family relationships consistent with the character of 
Jesus and yet suitable to the highest values of secular 
culture (i.e., valuing women and children equally 
with men ). The model suggests that individual family 
members be submitted to God first and then to one 
another. Let us look first at Bartchy's effective 
expose' of the personal and cultural assumptions 
which incline persons toward a static view of power 
and a hierarchical view of family structures. 
Probing behind this traditional understanding of 
power and family relationships, the basis of many 
Christians' interpretation of Ephesians five, Bartchy 
stimulates his readers to ask, "What part of my 
understanding of power in this passage needs to be 
rethought in the light of modern psychological in-
Betty W . Talbert is Director of Spiritual Formation at Trinity 
Center in Winston-Salem , North Carolina. 
sights?" Further , what , within a reader's own self-
understanding, might prompt the need to view power 
as static. The value of this approach is that it 
challenges modern Christians to an awareness that 
every reader brings personal and cultural presupposi-
tions to every text; and Bartchy would maintain , by 
inference, that the writers of every text of Scripture 
also struggled with cultural and personal unexamined 
presuppositions. Discerning the Holy Spirit's intent 
in a passage of Scripture then becomes a challenging 
task in which the modern reader seeks to evaluate 
what part of his or her interpretation reflects per-
sonal prejudices , what part reflects the writer's 
humanity, and what part is revealing the Revelation 
of God through the Holy Spirit. As a way of deter-
mining the writer's and the reader's cultural blind 
spots, Bartchy advocates judging the intent of the 
text by the servant character of Jesus as He is por-
trayed by the writers of the Gospels. 
The writer also argues effectively that the tradi-
tional view of family structures set forth in the 
Household Codes in Ephesians is a product of 
cultural influences, ancient and modern, rather than 
the intent of the Holy Spirit. Interpreting Ephesians 
Five in light of the servant ethic of Jesus, Bartchy 
concludes that mutual submission of Christian family 
members one to another best exemplifies Jesus' man-
ner of relating. 
By implication Bartchy seems to be saying that 
Jesus' life and character must be the standard by 
which all cultural presuppositions of writers and 
readers of Scripture, i.e., the measure for determin-
ing what content of Scripture reflects the intent of the 
Holy Spirit and what portion reflects the limitations 
of the writers of Scripture. If we take this 
hermenuetical principle at face value, then we must 
assume that the intent of the Holy Spirit in any 
passage dealing with family relationships will be con-
sistent with the servant character of Jesus. 
]'. 
13 
who had fewer 
of 
one 
on mutual submission 
rect. It seems from my own 
about our God that 
power down" view of 
of Christ in the ancient 
of 
shows Christ to 
favor of identification. Husbands 
ROY WILlBERN 
of Povver and 
starts bis 
bind the 
man finds himself in when he tries to follow 
traditional male ethic of the Christian 
establishment in the of his concerns for his older 
sister. "On the one hand he wanted to think that the 
of that 
own male ego J was rooted in the 
on the other hand he saw his sister 
effects as she tried to live 
That double bind with 
of 
and faith 
asked me to 
the 
Lee 
feminine 
ventures within the 
ever move toward our Lord's 
Texas in 1974. 
on a and I had to face 
Our editor of Mission Journal, Bobbie 
at this seminar. In 
to face my 
domineered, 
and wife, 
my my mother and have 
contributed so much to the cause of Christ 
the turies. I there became aware of 
double bind: that the male supremacy 
male 
women and 
wornen full fellm,v Christians and 
is 
the women in the 
December and 
my best ideas on the 
in an article Heirs of Grace," 'That article 
said much of what I believed and felt but left me, and 
I arn sure many unsatisfied. 
In 1983 I retired from my law in Houston 
and nmved to Marcos. As part of my retirement 
I started back to school 
the male-female tensions 
term paper on the 
Movement: A Rhetorical 
tried to understand and 
Amendment failed to pass. 
In 1985 I enrolled for a course 
Literature where I discovered and fell 
in VI/omen's 
love with the 
Woolf. term 
two of Woolf's 
/,,JJSSj()1\' j()UF:.,\J11L 
. So 
appears 
is this: the second double bind 
both men and 
of worn.en, for 
and such 
instead of fairness 
"A Room of 
and Christina 
reminds us that romance once lived. One 
hesitates to press for 
which 
sexes between the 
that the rnilitant of feminism make more 
the far more 
ow, how does Scott 
with this second double 
power. 
"the work that 
love and 
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He reminds us that the most powerful Christian 
symbol is that of Jesus on the cross . Among many 
other Scriptures he quotes Mark 10:43-45, " ... 
Bartchy uses his exposition of Ephesians 5 to 
develop these ideas. Starting with the notion of 
mutual submission of 5:21, he explores the "pro-
found mystery" of Christ and the church to discuss 
the nature of male -female relationships for Christian 
men and women. The yielded Christian, male or female, 
ultimately submissive to Jesus Christ, 
receives power from the Holy Spirit, becom-
ing able to respond to human relationships 
in a redemptive fashion. 
The results of Bartchy's suggestions are not im-
mediately satisfying, yet one feels instinctively that 
his solution is on the right track. Our desire for a 
clear-cut definite solution is not satisfied. Absolute 
order is not guaranteed. Fairness is not always 
achieved. But the process is suggested. The yielded 
Christian, male or female, ultimately submissive to 
Jesus Christ, receives power from the Holy Spirit, 
becoming able to respond to human relationships in a 
redemptive fashion. Maybe, in this world of already 
but not yet, that goal is enough for now . __ MISSION 
whoever wants to become great among you must be 
your servant, and whoever wants to be first must be 
slave of all. For even the Son of Man did not come to 
be served, but to serve, and to give his life a ransom 
for many." 
I find Norman L. Park's response to 
my June, 1987 article on the current 
trends in the Christian Church 
(Disciples of Christ) surprising. I can-
not attempt to respond to every point 
here, and maybe that kind of response 
would not be helpful. I do want to 
speak to the following points. 
The first problem we are experienc-
ing in communicating among the three 
fellowships of the Stone-Campbell-
heritage churches is a problem of ter-
minology: how shall we refer to each 
other. So many of our label s are per -
jorative that we sometimes offend 
without realizing it. Also the Christian 
Church (Disciples of Christ) has unfor-
tunately acquired the one term which 
might be used to refer to "us" gener-
ally: "Disciples." In decades past, the 
forebears of all three fellowships gladly 
embraced the term "Disciples," and I 
would urge that we all reclaim the term 
and use it uncapitalized to take the 
place of the cumbersome "churches of 
the Stone-Campbell heritage ." We are 
disciples. Now there remains the need 
to distinguish among the three 
fellowships. I propose the terminology 
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used by the inter-restoration conversa-
tion group in Pittsburgh, where they 
speak of each other as "cooperative," 
"direct support," and "a cappella." It 
will be understood that each of these 
fellowships ha f experienced internal 
tensions, but the terms of reference 
have been quite useful. 
Cooperative disciples have not 
created a "hierarchy," as Brother Parks 
describes the denominational struc-
ture. We have certainly evolved a 
bureaucracy. The congregations have, 
however, retained as much 
"autonomy" (cooperatives rarely use 
that term now) as the a cappella and 
the direct support congregations have 
retained within their fellowships. The 
cooperative bureaucracy operates 
more or less the way any bureaucracy 
operates, and so the Concerned 
Disciples of the 1960s and the sup-
porters of the Disciples Renewal move -
ment in the 1980s both have had dif-
ficulty being heard in the "General ex-
pression of the church." Members of 
congregations can and do criticize the 
bureaucracy and the "General 
manifestation" often-after all, they 
are disciples! 
Brother Parks seems to be quite 
angry with tl)e Christian Church 
(Disciples of Christ) . Given his opposi -
tion to institutionalization of religion 
in the a cappella fellowship, he is being 
consistent in criticizing the 
bureaucratizing of the cooperative 
fellowship . But not everyone agrees 
that institutionalization is evil. 
Cooperatives claim no divine origin 
for our bureaucracy: it is an expedien-
cy. It permits the church to have an in-
stitutional presence in the world. The 
structure serves the mission: proclama-
tion of the gospel, work for Christian 
unity, and the encouragement of peace 
with justice. 
Brother Parks appears to be offend-
ed that cooperatives might feel closer 
to the Methodist Church or the United 
Church of Christ than to others of the 
Stone-Campbell movement. There is 
no intention to offend. Cooperatives 
simply DO feel that we are part of 
"liberal" or "old-line" Protestantism. 
Yes, our fellowship is suffering decline 
with the rest of old-line Protestantism 
just now. But we believe that integrity 
is more important than success, and 
that God will not scorn a fellowship of 
believers who seek faithfully to bear 
witness to the simple gospel among the 
older institutions of American religion . 
Dan Griggs 
Carmel, Indiana 
.... We should not assume, as the 
background for a continuing purpose 
... , a church at war with itself . Let's 
see a church needing and wanting to 
progre ss as God would have us to pro -
(continued on p. 26) 
MICHAEL HALL 
For though I arn all men, I have 
made myself a slave to all, that I 1night win 
the more. To the I became as ci Jew, in 
order to win to those under the law I 
became as one under the law- though not 
being myself under the law--that I 
win those wzder the Imo. To those outside 
the law, I became as one outside the 
laVJ···not being without law toward God but 
under the law of Christ-that I 
those outside the law. To the weak I 
·weak, that I might ·win the weak. I have 
become all to all men, that I be 
all rneans save sorne. I do it all the sake of 
the Gospel, that I 1nay share in its 
1 Corinthians 9: 19-23 
c;ood--lVews Encounter Journal 
Sometimes 1 /:lave Them/Sometimes They Have Me. 
Junction, 
Council at 
that Gentiles did not 
make 
in "BIBLE WAYS!" 
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Amish), we become 
follow 
biblical: "We do Bible 
and archaic as we 
itself 
other one: "Vl/e are silent where the is 
and speak where the Bible ") The truth is that 
we neither follow those slogans in reality nor can we 
follow them because the Bible does not about 
Our heritage has become on the reefs of 
the Absolute Eternal Norm and reefs of the Tem-
poral Cultural Form. We can't seem to tell them 
apart. We fought over kitchens in the church 
buildings for a long time because of our inability to 
tell the difference and because of 
to do 
Preacher 
Training Schools), I was as of the once-
for-all delivered doctrine that dimming the lights dur-
ing a worship service is sinful. Why? Because of the 
approved example at Troas. There they had "many 
lights" according to the Word that 
ing to Pattern Theology) our every pro-
cedure. Thus the youth rallies where the liberals were 
dimming the lights and an 
of quietness and reverence was a 
I find personally that the story itself pro-
vides the best hermeneutic for steering between the 
reefs of what's an Eternal Norm and what's 
Cultural Form. If isn't essential to 
Godspel itself--i.e., not innate in the Proclamation 
(kerygma)··-then it cannot be matter of it 
cannot be an Eternal Norm. 
hy would Paul affirm the freedom and 
responsibility to "become all things to all 
men"? Probably because he had a passion to com-
municate the in the world so 
that it. He wanted to be rele-
vant the best sense of that He 
most of us that and 
age and lose their zest. 
effective in another culture even 
still be viable in the culture. 
effective in the 
new clothes or new 
niture clothes or 
out. The old ones may have been 
we make the 
and fee! better 
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grow old, become habitual. Then 
them that without 
our 
minds go on automatic and we the 
room or worship experience without noticing. Of 
course, this is helpful when it comes to such matters 
fixing 
care of a million other pro·· 
life. The force of habit 
its very attentive 
and awake to the moment, when it is 
to be conscious. 
Yet there are some aspects of living in which we 
need to be awake. is one area where 
our minds and senses need to be fully alive. But our 
can become merely habit if our procedures 
the same. We can become so accustomed 
order of worship, the the ~,rn~,·~h 
that we our responses without our inner 
and vividly aware of what we're doing. 
that's not good (1 Cor. 1 
Making changes in procedures, then, is essential if 
we're interested in keeping our Christianity from 
stale and in keeping our minds and 
renewed. We must perennially be creating new 
wineskins to contain and transmit the ever-fresh 
I've heard I don't 
often 
mean is if it is merely 
and from 
As if those reasons were insufficient reasons! 
is our consciousness. We 
unconscious ruts we get in 
and come alive to what we're and where we 
for the sake of change," remind her or him 
of the of a sense of con-
sciousness to worship (1 Cor. 14:15-20; Matthew 
13:15-17). Point out the danger of being "un-
thinking" in worship, and encourage the risk and the 
pain of becoming conscious again! 
There's another problem about old procedures. We 
call them traditions and are tempted to worship 
them. We treat them as if they were sacred. For 
example, the old bronze snake image that Moses 
lifted up in the wilderness was a new and exciting in-
novation in its and served a useful purpose. But 
later that relic became idolized. Israel burnt incense 
to it (2 Kings 18:4). Upset about the devotion and 
worship to it, Hezekiah burned it! Even holy, 
God-ordained things can outlive their usefulness and 
become idols that need to be destroyed! 
nderstanding and responsibly accepting our 
freedom to do things differently enables us to 
become the creative disciples of Jesus that he wants 
us to be! Once, after a day of telling a lot of stories, 
Jesus turned to his staff of Twelve and inquired, 
"Have you understood all this?" They must have felt 
a bit intimidated, for they immediately shot back, 
"Oh, yes sir, Lord!" But they didn't. Jesus then said 
to them, "When, therefore, a teacher of the law has 
become a learner in the kingdom of 
he is like a who can 
from his store both the new and the old" 
13:51-52 
then real discipleship issues in 
a learner in the 
the wondrous 
in ever new and 
combinations. should be 
more creative than those of the !ife-
Himself? So about the 
things old and new out of this 
of His 
rot, crack open, 
and cause the wine to be lost. 
means using to discover 
new ways becoming "all things to all men so that 
we might win some." Creativity entails innovatively 
fresh ideas for speaking the Gospel so people can 
hear it. Creativity is holy dreaming. It's old men 
dreaming dreams and young men seeing visions? It's 
thinking with the resources we have in Christ for ex-
panding our mental and spiritual horizons. 
When disciples come up with creative new pro-
cedures for reaching people and expressing communi-
ty, our structures will shouting at people, 'Tm 
old fashioned, irrelevant, and dedicted to the preser-
vation of the past." People think and feel that way 
about churches, you know. They get the impression 
that churches are but weekend clubs for goody-good 
people. Others think of them as slumber shops. Few 
think of them as think-tanks for those with creative 
minds. Few think of them as task forces for changing 
the world and personal lives. 
Perhaps a good way to measure the creativity and 
freshness in your congregation is to measure the 
amount of anticipation. Is everything so orderly, 
traditional, habitual, and predictable that everybody 
knows what's next? Does anything new and exciting 
or even unplanned ever happen? Do people come 
with tremendous excitement anticipating what is to 
transpire? Do your young people find it boring? 
When we're open to God's reign and spirit, we'll 
become creative and then things will happen! New 
procedures will be implemented and a wonderful 
spirit of anticipation will come upon us. There will be 
a feeling in the air, "Something significant is going to 
to be merely last Sun-
were condemned Jesus for getting 
off target. They weren't really unorthodox. Basic-
they were sound in the faith. "Do what 
say, even told his "But don't do as 
they do" (Matt. 23:1-2). Orthodoxy without ortho-
majored on minors, were overly con--
about the failed to their 
eyes on what vvas . Let's not the 
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A Word For Our Ti1nes 
a columnfor 
opinion and 
personal 
reflection 
Broadcasting Religion? 
After several months of hearing 
about scandals and listening to the 
subsequent bickering between T.V. 
evangelists, perhaps it is time for us to 
reflect upon what has happened and 
how such a bizarre series of events 
could have happened. 
For me the reason the old familiar 
theme of "money, sex, and power 
corrupt" continues to be of such in-
terest in this particular religious saga is 
because it's the same ol' twist but with 
an added word: "money, sex, power, 
and T . V. corrupt" -not reporters 
necessarily but the electronic media 
itself. 
Religious programming changed 
radically in the mid-1960s. With a 
growing number of UHF frequencies 
available, independent Protestant 
groups began to purchase their own 
networks and produce their own pro-
grams. Unlike former days when 
religious programming was either 
financed by the network or a specific 
church group, the new cable programs 
increasingly paid for their productions 
through audience support.* 
What appeared to be a good finan-
cial arrangement for guaranteeing and 
enhancing the success of T. V. 
evangelism resulted in a disparaging 
paradox: there was the possibility for 
professional, articulate ministers to 
bring the Christian message to a 
broader audience; but because the 
audience was the "keeper of the 
purse, the evangelists were left 
without the freedom to challenge their 
listeners by the authentic Gospel of 
Jesus Christ. T.V. Commentator John 
Chancellor recently remarked that 
through the years there had been many 
individuals and/or groups who had 
tried to control television in America, 
but usually their efforts resulted in just 
the opposite: the television controlled 
them. 
It is obvious to most of us that T.V. 
presents a worldview that is largely 
myth. Among other traits, the televi -
sion worldview is criaracterized by 
promising instant self-gratification, by 
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a tendency to simplify and sensa-
tionalize events and issues, and by pro-
viding hundreds of images of hap-
piness and success primarily consisting 
of limitless material gain. The bottom 
line conclusion: progress and con-
sumption are inherently good. Despite 
the appealing picture painted on the 
screens, in reality the T.V. worldview 
is still a mythical one. And the pro-
blem we as viewers have is that we 
easily get confused about what is real 
and what is myth-remember the sum-
mer we stupored over "Who Shot 
J.R.?" And what about our T.V. game 
shows? In many ways isn't "Wheel of 
Fortune" symbolic of America? Simply 
spin the wheel and the odds are that in-
stant gratification will come. The ap-
pealing sexual image is there as well: 
Vanna White in her latest fashion 
ensemble twice a day five days each 
week and once on Saturday! There 
must be thousands who annually make 
the pilgrimage to Los Angeles in an 
attempt to make their fortune instantly 
on one game show or another . 
It should not be surprising that T.V. 
evangelists have also confused the 
T.V. ~orldview with reality. In the 
process of learning to adapt to the T. V. 
worldview in order to build up 
audience support, both numerically 
and financially, they forfeited their 
ability to speak prophetically. Perhaps 
unintentionally but certainly in-
evitably, T. V. evangelists had to 
center their message around what the 
audience like as opposed to what the 
audience need. A message or continu-
ing focus which was not liked by an 
audience would not be watched or 
supported financially. In such a con-
test, prophetic messages had no place. 
By Kathy Pulley 
How is the mythical T. V . worldview 
described above exemplified by the 
T. V. evangelists and their shows? Does 
T. V. evangelism ever appear to pro-
mise instant gratification; does it ever 
appear to simplify and sensationalize 
its message; and does it sometimes pro-
vide images of success and happiness 
coming through the acquisition of 
material goods? Yes, it does and there 
are numerous examples to draw upon. 
Consider, for instance, the way Jim 
and Tammy Bakker closed their recent 
hour-long interview on Ted Koppel's 
"Nightline." They wanted to tell their 
audience once again a simple message: 
"God loves you; he really does." Is 
there a more accurate word to describe 
Oral Roberts's accounts of his message 
from God of his own (Roberts's) 
impending death or his statements 
about raising others from the dead 
than the word SENSATIONAL? And 
for examples of images of success, need 
we look further than the sets of these 
T.V. shows? They compete well with 
Hollywood's best, including Johnny 
Carson's. And the reports from those 
who have visited "Heritage U.S.A." 
seem to confirm that it is comparable 
in comfort and attractions to other 
"fun parks" in America. 
What about instant gratification? 
Does that not tend to show itself at the 
end of most of the programs? When 
the appeal for money comes, isn't the 
subtle, underlying message one of 
"give and you'll get more?" Many 
shows immediately send alarm clocks 
or other token gifts when they receive 
a contributor's check. The strong im-
plication is that more material bless-
ings will follow. There is little doubt 
that what characterizes successful 
SPEAKERS OF A WORD FOR OCTOBER: Kathy Pulley is Assistant Pro-
fessor of Religious Studies at Southwest Missouri University at Springfield. 
Larry James is Minister for the Richardson East Church of Christ in Richardson, 
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television in IS what 
has characterized rnost successful 
television." 
Even without the two most sensa-
tional stories of 1987, the 
Bakker sex scandal and Oral Roberts's 
visions and resurrections, there seems 
to have been an inherent flaw in the 
very nature of the message 
for time: The audience had to 
like the and likeable, 
successfnl programs are those 
which promote the of the televi-
sion worldview. 
become 
worldview and many of 
were all too often representative of 
of television. 
conclude that "such is the 
" and much of 1,vhat 
have been That 
is true. However, if the sensational and 
scandalous stories of this past spring 
end with this 
mitted to 
v1hen 
been 
wnlnella of the 
television wor/dview, as 
the characteristics 
the 
many T.V. a 
who includes this word a 
of it is how his/her life 
has been made "better" --most often 
materially better. That is en--
at the opposite end of the spec-
trum from where Jesus the word 
"blessed" in his Sermon on the Mount. 
"Blessed are the poor . . . blessed are 
the meek blessed are the 
" The word may be the 
programs. 
has been radical-
on T.V. 
conclusion is also if 
we do not recognize what all this has to 
say to in America, 
to the more conservative 
ch urcb es who have 
seems no more 
item. We go to church and 
great im.portance on how "com-
we are while there. Are we 
"comfortable" in our pews? 
Are the messages we hear "comfor-
table" to our hearts and minds? I'm not 
saying we should seek uncomfortable 
circumstances for but I do 
the time and attention which 
given to the comfort issues, 
sermons that con-· 
be success··orientcd, 
comfortable, 
Moreover, before we 
rified Jim Bakker's 
of other V 
MISS/( l/1/ 10/1/<NAJ 
cushions, 
vices, etc. But we to recognize 
that if percent or more of a given 
ourselves 
that 
to us about our 
percentages were 
our churches' 
reflect that we give 
benevolence than PTL 
more to 
This is not to say that all television 
of themselves. It is to say that 
reason for the Bakker--
is that it is part of a conti-
to which 
to a great extent in the late 
1970s. We didn't just wake 
up one morning to the Bakker scandal 
or the Oral Roberts sensationalism. 
Much of what on T.V. 
vvas 
churches. 
able, sornewhat 
abundant from 
for very little real effort or 
commitment on their part. It vvas 
to transfer such a service to a T 
screen. 
Their stories need to attention 
to the 
television 
with 
mobile, conservative Protestant chur·· 
ches in America live 
to from our 
n1any sensational scrrnons 
of religious 
in Peter C.1. 
·relevision: The 
·written 
J--fodden and Charles Swann. 
MA: Addison-Wesley Pub., 1981. 
close 
1·00 
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Romans 14-15 
Recent discussions between 
members of Churches of Christ and 
Christian Churches (Independent) con-
cerning our common heritage and faith 
continue to prompt negative 
responses. In the course of the 
dialogue, members from both groups 
have appealed to Paul's teaching about 
liberty and unity recorded at Romans 
14:1-15:7. Those who oppose the idea 
of fellowship and cooperation between 
the two groups have been quick to 
argue that Paul's words cannot apply 
to the issues which continue to divide 
us (i.e., instrumental music in par-
ticular). Is such an interpretation 
correct? I think not. 
In Paul's day Christians faced dif-
ferent issues than those we must con--
sider today. The Roman brethren dealt 
with eating meat offered to idols (14:2, 
6, 15, 17, 20-21, 23) and the religious 
observance of certain "holy" days 
(14:5-6). Please note: many first cen-
tury Christians considered these issues 
to be very definitely matters of fai'th. 
Refusing to eat meat which had been 
previously offered to an idol or observ-
ing a holy day from the Jewish calen-
dar stood close to the center of the 
faith for those who believed that a 
right relationship with God depended 
upon proper actions and thoughts in 
regard to both. The erroneous pre-
supposition that eating meat offered to 
an idol condemned the partaker and 
compromised his faithfulness to God 
determined the theological position of 
individuals and groups within the first 
century church. 
The fundamental issue for Paul's day 
and for our own centers around 
Romans 14:3: "Let no! him who eats 
despise him who abstains, and let not 
him who abstains pass judgment on 
him who eats; for God has welcomed 
him." What is the basis for Cod's 
welcome? Here is the central concern 
of Paul's argument. Is it a person's 
decision to eat or not to eat? No. The 
basis of God's welcome is the subject 
matter for most of Paul's brilliant argu .. 
ment in Romans. People are welcomed 
as a result of their faith in the person, 
work, and atonement of the 
resurrected Lord Jesus Christ. Since 
this is true, great freedom is allowed 
among the churches in to 
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religious traditions, long-standing in-
terpretations, and cultural preferences 
which have been matters of individual 
conscience (14:23). 
Salvation is not grounded in one's 
presuppositions, honest interpreta .. 
tions, or opinions concerning a host of 
issues. My right relationship to God is 
not based upon my position regarding 
instrumental music in worship, mis-
sionary societies, the organization of 
the church, the name of the church, or 
any of a number of other issues which 
we often regard as central to the faith 
(Romans 1:16, 17; 2:25-29; 3:21 .. 31; 
4:1-25; 5:6-21; 1 Cor. 1:30-31; 2 Cor, 
5:1J .. 21; et.al). Salvation is based upon 
the completed, all-sufficient work of 
Christ at the cross and upon my faith 
in the truth of his claims, life and resur·· 
rection. Those of us who argue that 
our position regarding the use of in-
strumental music in worship is a matter 
of faith do so in exactly the same 
manner as those who argued that 
eating meat offered in pagan sacrifices 
was a soul-condemning error which 
nullified the redemptive work of Jesus. 
Refusal to "worship" with an instru-
ment is then by definition a matter of 
faith for those who are convinced of 
the error of such practice. 
As was true in the first century, so 
now in the twentieth, allowance must 
be made for the strength and validity 
of human tradition, cultural variation, 
and personal as well as group cons .. 
cience which naturally develops over 
time. How comfortable would we be in 
our fellowship today with the advice of 
the Jerusalem elders and the com-
promising action of the Paul 
regarding his vow and its attendant 
sacrifice in the Paul entered 
into the Jewish ceremony, took the 
vow, and for the sacrifices all 
offered in cult 
(Acts 21:17-26). How could Paul 
possibly justify such an act? Only in 
one way. His salvation depended upon 
faith in Christ, not regulations and 
traditions relative to religious practice 
or worship. Paul found reconciling 
freedom to become a ("all 
to all men," 
9:19-23) among brethren who shared 
the common faith in Christ while 
ing to unnecessary cultural, 
By 
tional, and even religious trappings. 
Those who object to applying Romans 
14:1-15:7 to the instrumental music 
controversy between Churches of 
Christ and Christian Churches (In-
dependent) misunderstand Paul's prin .. 
ciple, as well as what it is that makes 
men right with God (14:7··9). 
Closely linked to the issue of Chris-
tian justification stands the matter of 
passing judgment on others. For Paul, 
judging others in regard to non-
redemptive issues must be avoided. 
Obviously, some of the believers of 
Paul's day who felt they could not eat 
meat in conscience, also 
the practice as sinful for all who might 
eat meat. Since it was to them a matter 
of "redemptive significance" (even 
though to God it was not), they felt it 
their duty to bind their point of view 
on others and to judge those who did 
not conform. Here we observe the 
seeds of religious division which in-
variably spring up full grown any time 
the basis of justification is 
misunderstood. I realize many will 
respond that instrumental music is a 
matter of I 
would call for proof. Traditionally, 
members of Churches of Christ have 
demanded "scriptural authority that 
instruments are approved by God" for 
worship in the church. The demand is 
misplaced because it is called forth by 
the presupposition that the music in 
question is sinful. We should be asking 
for scriptural authority to demonstrate 
that the entire the use or 
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"flawless" (as we see it), uniform per .. 
formance in Or do we come 
to corporate worship to praise God as 
a justified people'/ So Paul asks, since 
God has who are we to 
judge (14:4, 10-13)7 Like the weaker 
brother in our text, we who consider 
the use of instrumental accompani--
ment in to be sinful for us, 
to do 1;vithout 
WC 
or 
as lost those with whom we 
Paul could tolerate the 
of the weak unti:I his presenta-
tion of the Gospel was negatively 
affected by the binding judgments of 
the weak (cf. 1 Cor. 8, 10; Acts 16:1-3; 
Gal. 2:1-21). Certainly we have reach-
ed and gone beyond this tragic point 
long ago. 
I close with a very per-
sonal note. My ministry in life is 
planted among Churches of Christ. I 
love the Church. I serve with a non-
instrumental congregation. There will 
be no instruments of music in the 
assembly of the saints where I preach 
as as I am here or as 
long as our fine elders are leading. 
There will be no instrumentation 
among our local because of 
the consciences of many of our 
members. This is no frivolous concern 
since sin can result from the presup-
positions which inform the conscience. 
Be 
Most of the characteristics and 
qualities of spiritual maturity 
by the apostle Paul for elders (over-
seers) in 1 Timothy 3:2-7 and Titus 1:5-
9 are elsewhere in the New 
Testament for all Christians. One of 
these spiritual characteristics is a good 
reputation: "the overseer must be 
above reproach" and "he must also 
have a good reputation with out-
siders" (1 Timothy 3:2,'7). And to all 
Christians: "Your conduct among the 
surrounding people in different 
countries should 
.. when 
Overseers must be men of unques--
tionable integrity. Thi,; is a of 
maturity to which not only 
overseers but all believers must aspire. 
Chris! "Be as your 
(Matthew 
5:48), norm for every 
Christian. We all know, however, that 
none of us can conform to this 
biblical standard. !low, then, should 
Christians 
and thus 
both among 
believers and unbelievers, is the pro-
Sin is not solely the result of inherent 
evil (Romans 14:13-23). But our prac-
tice is not to be construed as a judg-
ment of the brothers and sisters across 
town who worship in the Christian 
Church with a piano and organ. It is 
not sinful for two groups to remain 
apart because of issues of conscience 
(otherwise, what is the point of group 
as long as these issues are 
open for study and the critical in-
vestigation necessary for Sin 
arises when we refuse to recognize each 
other as feilow members of the body of 
Christ. Sin results when we judge and 
condemn a fellow servant for ·whom 
Christ died. Sin reigns when we allow 
opinions and matters of culture to 
drive between us just as the 
Law and issues associated with 
eating meat did in the first century. 
The majority position regarding 
music among Churches of Christ has 
become a central part of our heritage. 
duct of honorable conduct. Paul advis-
ed " ... in your words and in 
your conduct, in love, in loyalty and in 
show an example of 
what should be" (l 
Timothy 4:12, 
eel two areas where 
needed to be evident: 
dud. The apostle then enumerated 
three qualities that were to be the 
marks of Timothy's conduct. 
The of Love 
First, there was to be love (agupl'), 
the greatest of the Christian virtues. 
No matter vvhat other do to us 
but 
lo 
retaliate, to "teach a lesson," to 
make a remark that would put 
them in their Yet the battles of 
the not 1von the 
rnethocls of the devil. \;\Je nrnst never 
be bitter, never resentful, never 
we must never our-
selves to hate; we must never refuse to 
thi,; is the kind of love 
which takes the whole of a Christian's 
to achieve. love 
of the emotion; but 
Christian love is a 
It is that conquest 
JO) 
Unfortunately, its importance 
threatens to overshadow even the 
redemptive work of Jesus. Our typical 
stance grows more out of an Old 
Testament, or better a rabbinic, 
understanding of justification than out 
of God's timeless program of redemp-
tion by faith in Jesus Christ. As in 
everything, God is larger than all our 
understandings, opinions, and tradi-
tions. By His grace He bears with us. 
But how great is the damage done 
when we ignore God's clear admoni-
tion through his faithful apostle: 
"Let us pursue v,hat makes for 
peace and for mutual upbuilding 
.... May the God of stead-
fastness and encouragement grant 
you to live in such harmony with 
one another, in accord with Christ 
Jesus, that together you may with 
one voice glorify the God and 
Father of our Lord Jesus Christ." 
(Romans 14:19; 15:5--6) 
By Ronald E. Higginbotham 
Some believers struggle with the 
question of whether it is really possible 
to be committed to a life of right-
eousness and love in today's society. 
Because evil has taken such a fircn hold 
in our society, many of us think it is 
not possible to live without com-
promising this principle of Christian 
love. As a result, we may have settled 
for a substandard Christian life. 
If mature Christians fail here, others 
find an excuse for their own 
It is imperative that a mature 
Christian live an life. We 
then have before us a model who 
demonstrates that it is for a 
person to be committed to 
Christ's commandment (John 
l.3:34--35). \Nhen we see in another the 
which we wish we ourselves 
a message of 
saying, "It is not 
Here is one who has tried this way and 
it seerns to work." 
So then the first mark 
of conduct that 
reputation is caring 
no matter what they do to 
us. That 
Christian 
prone to 
think. 
The 
The next 
of 
of which 
offense 
should con-
Paul mentioned 
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is an un---
to Cod, no 
matter what it may cost. Our faithful-
ness to Cod is put to the test 
as we encounter of various 
sorts. Under such 
be 
rnay give in to 
react 
because of the pressure 
These reactions stem 
lack of faith that Cod's promises arc 
true. 
What if a Christian's faith fails and 
he acts in way that reflects this 
failure? He could communicate to 
others the thi1t 
it the resources to 
face crises His poor ex-
could contribute to other Chris-
tians in defeat at a time of crisis. 
In Acts 4 we see how the faith of the 
church 
were "commanded . not to 
or teach at all in the name of 
Jesus" (4:18). Then 
eel further and let 
back to the 
(4:23). 
enable 
boldness (4:29). 
Cod answered that 
boldness (4:3J). llut their 
24 
"needed their to maintain 
ardor of their own faith." Faced with 
doubts about the wisdom of their im-
migration to Massachusetts and with 
fears about the future of their 
c1nd [ound new 
The ol self doubt 
acute in the decade of the 1650s. 
tensified, in the death of 
(6:8-7:60) and the ensuing 
persecution which resulted in scatter-
of the church (8:1). 
At first this persecution and scatter-
must have looked like But 
back at this scattering, the 
""'Y'"'""" it as providential, for 
the church to fulfill Christ's 
great commission 28:18-20). 
Luke wrote, 'Those who had been 
scattered the word wherever 
went" (Acts 8:4). 
The faith reflected in that of 
of 
in matters of sex--
life with 
pure motives. 
In matters 
marriage. 
Christians growing up in such 
Thus 
decade the 
their 
this 
Puritans "located vvithin 
conveni.en t enemies 
could prove their 
convinced 
P11rit1111 
162.0 1660 
1984), pp. 229]. 
VVhat appears to be of the 
Puritans, I am convinced, is also true 
much 
seem 
struggle to remain pure, 
because themselves 
with the nature that 
in the illegitimate use of 
human desires. With such an environ-
ment, what a need there is for mature 
Christians their teaching and 
will pave the way for a 
generation to live 
lives. What a need for mature 
tians whose lives encourage and reflect 
and rebuke whose 
are vibrant !iv-
The second aspect of purity is the 
idea of out of pure motives. 
What a of fresh air is a mature 
Christian with sincere motives, 
someone whose motives in life arc 
the of God and the service of 
man. whose behavior does not 
reveal ulterior motives. Such a Chris--
ti.an (a leader for sure) would help 
believe once again that it is 
to be sincere, that it 
to serve God and 
men out honest motives. 
The third mark of ex--
Christian conduct that pro-
duces a good reputation is an uncon---
adherence to and 
pure motives. 
In summary, here is a of con--
duct to set before us as a worthwhile 
be 
while 
remot,>, or unfulfill-
can stay excited very 
The Hunt for Red October, put it this 
way: who 
the happiest people I Sometimes 
it's disgusting how happy they are. 
They all look forward to going to work 
because there's always a challenge" [In-
terview in Publisher's Weekly, August 
8, 1986, p. 
It may sound strange at first, but 
people apparently, despite all the 
vigorous disclaimers, love to fight or at 
least to watch others fight. They love 
professional Rambo movies, 
Roller Derby, the A Team, profes-
sional football, and People's Court. 
People simply love their enemies. 
love to see them get whipped. They 
may not put it quite that way but the 
feelings are apparent nonetheless. 
The dynamics are much the same, it 
appears to me, in matters theological 
and spiritual. Christians too simply 
love to fight. They don't admit it in so 
many words, of course, but the self-
sa tisfaction, even the glee, is 
everywhere apparent behind the pro-
testations to the contrary. Take for in-
stance the following report sent to a 
Baptist periodical in 1851 by one 
Reuben Jones. "Theological cham-
pions," he wrote, "meet with burnish-
ed swords and cut and hew each other 
to the wondrous gratification of their 
respective partisans, who in 
hundreds for successive to these 
scenes of religious combat." Or note 
the telling remark of the fundamen-
talist A.C. Dixon, first editor of The 
Fundamentals. "Above all things I love 
peace," he remarked in 1900, "but next 
to peace I love to fight, and I believe 
the best to 
fight. To give their humdrum lives ex-
hilaration and meaning seek wars 
to fight, crusades to mount, 
to engage all their restless 
passions. must have 
anything-----to drown out the 
tick of the metronome that sooner or 
later transforms all into habit, trance, 
or seek therefore the ex-
hilaration and intense fello1,vship of 
common enerny---even if 
enemy must be fashioned out of 
little more than the spectors and dark 
places in their own souls. 
So desperate is the longing to be 
somebody, to be noticed and 
remembered, to wield power and mete 
out punishment, that even the most 
narrow and petty causes can cast their 
spell, blurring people's vision of the 
quintessential human values of com-
passion, and trust. 
No serious student of history can have 
missed the fact that human 
whether Christians or not, possess an 
almost limitless for construct-
ing self-justifying moral codes, for 
sanctifying the sins of life 
when they are committed in the fur-
therance of some supposed truth. In 
the process, people allow their own 
egos to be transformed into the muscle-
men of truth, into overweight 
bouncers stationed at the entrance to 
Cod's Place. 
I have since concluded that 
religious controversy is seldom what it 
appears to be on the surface. On the 
surface, it is defense of the "faith once 
delivered to the saints." It is passion 
for rescue of the 
brotherly love. It is humble service in 
the great cause of Cod. But beneath 
the surface, it is often much more, or 
much less. It is also wounded 
sophisticated 
subtle vendetta. It is consuming 
jealousy, the need for control, or even 
sheer ignorance. And sometimes it is 
the playing out of neurotic or of 
some other dark shadow up 
frorn the recesses of the 
I suspect that of the most shrill 
and frenetic 
corridors. It is a 
some exalted 
and·=··~','"-· 
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or " and his verbs 
indicative rather than 
tive. For him there exists no murky 
middle where the issues of 
truth slurred the moral 
uncertainty and creatureliness is in-
tolerable. He must have a truth that is 
total. Thus the "hedgehog" visionary 
finds enemies on every hand seeking to 
open cracks in his universe. And 
he needs those enernies. He 
needs them to maintain in hirn the ar-
dor for that small but 
universe intact. 
do not mean to in all of this 
that Christians do not enemies in 
this world. Far from it. Few are 
clearer in than that God's 
faces a great and 
tions. 
Alexander 
writer, saw 
The trouble is, 
is far more 
is not just 
gates, but he is 
at the founda-
most. his conversion to 
runs not so much bet·· 
ween nations, races, or but 
every- hunt.an heart, J-Ie 
think. We face a enemy 
an enemy without. 
the 
25 
Larry Caillouet in the Department of Communication and 
Theatre at Western Kentucky University and is active in Christian 
gress. 
p. I6) 
need for an 
Vl/e need articles 
significant and encourage-
ment and information that will assist 
the church to its world head-on, 
confident in the grace of God. Our 
world is not so of 
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"Christian" factions as it is 
of "new age movements," 
issue? 
need for articles 
("Issues of Power 
Dowe 
understand the presence of 
and that those who 
a 
need a rest. If for these reasons Mission 
must stop, so be it. But lack of such 
resources to continue should not be 
with lack of reason to 
NORMAN PARKS 
nrestrained power! Blanket 
secrecy! These twin forces, 
whether operative in the VVhite House 
basement or in the office of the elders, 
can breed a galaxy of evils such as 
malfeasance, illegality, mismanage·· 
ment, favoritism, deceit, manipula-
tion, self.-interest, ruthless 
authoritarianism, conflict of interest, 
and solid resistance to the public's right 
to know. Such is the lesson of the suc-
cessful lawsuit (Brown v. Gipson) 
the elders of Sixth and Izard 
in Little Rock. The trial itself 
leveled the finger at secret disposal of 
church property, selection of new 
elders by the elders themselves while 
masquerading the choice as a selection 
by the members, listing of funds on 
hand at $45,000 instead of the actual 
$205,000 -"a al: best, fraud 
the plaintiffs. 
that lists 
of "wrong" members who voted for a 
particular elder were prepared, clearly 
a potentially punitive weapon. Includ-
ed on the lists were the children of a 
former elder who had resigned because 
his colleagues scorned the electoral 
But the core of the suit was 
the defendants had 
flouted state law. 
that three of the elders were 
the 
a court order for 
of church income, 
salariefJ, and other n1ajor 
stated that had reason to 
believe that the of the 
preacher-elder, who is not a college 
is far in excess of that to 
officials with a doc-
torate, and was rumored to be between 
Mission Board of Trustees, lives in Mur-
$70,000 and $90,000. While refusing to 
reveal his salary, Gipson did admit on 
the witness stand that his fellow elders 
did sell him the church residence at 
below market value and had given him 
a housing allowance equal to his 
monthly mortgage payments, thus 
making the house an actual gift. The 
plaintiffs also charged that an examina-
tion of the financial records would 
disclose grants and loans disguised as 
"benevolence" made to "individuals 
not in need." 
asked the court to assess the 
costs of the suit, including the 
plaintiff's legal fees, against the elders, 
"who by their arrogant abuse of power 
compelled the Plaintiff and Intervenors 
to seek the assistance of this Court in 
requiring Defendants to 'obey the 
law.'" They did not doubt that the 
elders were using church funds 
amounting to tens of thousands of 
dollars in their unsuccessful defense. 
The defense of the elders centered on 
the insistence that as "overseers" they 
were given absolute power to govern 
the church and were responsible 
to God in the discharge of their duties. 
Elders choose elders and deacons and 
had put all 
finances in the hands of the and 
that the of the fonds 
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confidentiality. 
That members remain in a perma-
nent state of immaturity and are to be 
molded and manipulated by the ruling 
elders flows as an inescapable conclu-
sion from the theology of the elders, 
and it was to be expected that they 
would use manipulative methods to 
unite the church in their support dur··· 
ing the recent suit. It took the form of a 
"poll" of the members on a Sunday 
morning. Prior to the "poll," however, 
in a series of sermons had 
the elders and castigated the 
three members who had brought the 
suit as "Sampsons" tugging at the 
pillars of the church to bring the edifice 
crashing down. Just before the poll was 
to be taken, two distinguished 
members, one a professor and chief 
surgeon in the state medical school and 
the other the vice-president and pro-
vost of the local state university, asked 
to speak in opposition to the poll on 
the grounds that questions to be voted 
on were prejudiced and the rules 
governing the poll violated all stan-
dard guidelines; but they were denied 
the right to speak. The plaintiffs were 
alloted fifteen m.inutes to to 
version of 
lecture. out that the 
elders had refused to abide the 
request ·hat the rules be work-
ed out with the A 
vote was then 
35mm camera in the west balcony and 
a vi.deo camera in the east balcony 
how every member voted. It 
that this was threat 
against those who dared vote contrary 
to the wishes of the elders. The elders 
however, that the cameras 
were installed to prevent further 
that church 
27 
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The extremes to which the elders 
went to defeat the suit reflect the 
predictable responses of entrenced 
power when it views itself as threaten-
ed: a rigged "poll," a highly irregular 
"election" of corporation directors 
after a decade of no elections, a sermon 
attack on the characters of three plain-
tiffs, a willingness to spend $50,000 of 
church funds to keep from revealing 
the salaries of three elders on the 
church payroll, arrogant claims of 
God-given power over the life of the 
congregation, and an effort to per-· 
suade a member who was a choice of 
voting members for elder to sign a 
statement that he was satisfied with his 
rejection by the seven elders in favor of 
a man with little congregational 
support. 
he plaintiffs have been long-time 
members of the congregation. 
Bob Scott had served as legal advisor 
of the church. Joe Brown has served as 
deacon more years than all but one 
elder. Dr. Tip Nelms had been an elder 
but resigned because he disapproved of 
the methods of his brethren. When 
asked by the court why the elders were 
so hostile to the plaintiffs, one elder 
under oath replied because they were 
willful and deliberate sinners taking 
the elders to law before "a heathen." 
Gipson gave a similar answer, but used 
the word "unbeliever." When the judge 
arrived late at his church the following 
Sunday, the minister interrupted his 
remarks to say, "Here comes our resi-
dent heathen," while his class roared 
with laughter. 
Paul criticized the Corinthian church 
for providing no machinery for the 
settlement of among its 
members, forcing victims either to go 
to pagan courts for justice or suffer the 
injury. Scott, who was silently cut off 
from all in the 
Sixth and 
that the congregation was 
means for his as was 
the Corinthian church. 2 Jesus had 
that as a last measure 
the injured party should "take it to the 
church," but the elders let him know 
that this would not be allowed. The 
legalistic doctrine which the elders 
spun from the Corinthian affair is 
meaningless. No American court today 
is "pagan" or "unbelieving." 
Moreover, we constantly go to law. 
Whenever a church registers a license 
or records a deed, it is taking an un-· 
named adversary to law and stands 
ready to invoke law for its protection. 
Considerable testimony centered on 
the last elders election in which the 
members were asked to choose two 
elders. It was clearly understood by the 
members that this was a bona fide 
selection\ even though they were re-
quired to sign their ballots for them to 
be cotmted---surely a violation of the 
secret ballot. Out of several names put 
forward by the members, three names 
were mentioned by more members 
than anyone else: 146 for Cipson, 105 
for Bud White and fewer than 40 for 
Phil Wallace. Without disclosing the 
totals, the elders announced that the 
new elders would be Cipson and 
Wallace; and the members were left to 
assume that this was the way the selec-
tion went. Gradually the smoke screen 
was penetrated, and it was learned that 
a "White" voting list which showed 
that too many "wrong members" had 
supported him had been prepared by 
one elder. Moreover, the actual totals 
were leaked to a member and soon 
spread to a few. After the suit was fil-
ed, and fearing that the election would 
be brought under scrutiny, the elders 
discussed the problem and one elder 
went to White and asked him to sign a 
statement that he was satisfied with the 
result, a request that was 
Elder Conder then testified that 
he could not recall the actual 
White had six more votes than 
Wallace and all seven elders 
selected giving him 
White's wife countered with 
that Conder's 
with the results he 
before to her. 
The elders in their defense clairned 
that Arkansas law 
books and records was invalid 
it violated their religious consciences 
the First Amendment, but 
to show 
financial records 
and salaries secret. The 
out the even contributions in 
the church were publicly made 
and that the Paul asked every 
contributing to elect a 
to accompany him when the collection 
for the Jerusalem poor was delivered. 
The elders lost on every count. The 
Special Master ordered an election of 
Directors one member, one 
popes." 
vote---and found previous "selections" 
of Directors "have not been properly 
elected by the members of the corpora··· 
tion." Salaries and income records, 
telephone records and other official 
records such as minutes of directors' 
meetings were to be open to examina-
tion by all members. The court held 
open the possibility of an order for a 
special audit if examination of financial 
records raised serious 
On February 27, the Judge 
adopted the Special Master's Report, 
the three plaintiffs, carrying the Court 
Order for the records to be opened to 
examination, went to the church 
building for that purpose. Denied ad·· 
mission through the electronically con-
trolled doors and receiving no phone 
response--although the staff including 
one elder were on the job--Scott, by 
using a coat hanger, gained admission 
through two sets of doors and 
delivered the court order. The records 
were hurriedly placed in the hands of 
their Diane Mackey, a 
vestry of the 
Church. The 
to wait three 
to be filed. 
tried but failed to 
the order of 
Twelve later on March 11, 
when the entered the order, 
his hands of the matter, the 
returned to look 
records, with them 
a Petition for Citation of 
Elder Coolidge Faulkner 
the admission 
the Petition for Citation of 
As Faulkner walked away 
tion in Faulkner's shirt pocket, where-
upon Faulkner took it out and threw it 
to the ground. When Scott stooped to 
pick it up, Faulkner slapped him on the 
side of the head, an exchange captured 
on video tape, and subsequently 
shown on TV. 5 
ay the Little Rock case be 
described as sad and regrettable, 
but one that is pecular to just one 
church and therefore of no significance 
to the church at large? By no means. It 
stands to instruct thousands of 
churches. Organized power is a domi-
nant feature of modern society, and 
measures have been instituted on a 
broad scale to regulate and restrict it at 
both the state and federal levels. In a 
vast nurn.ber of Churches of Christ 
elders are claiming and exercising the 
powers wielded at Sixth and Izard. 
Self-perpetuating "elderships" are 
becoming the common pattern, not the 
exception. In spite of the strong pro-
hibition by Jesus of use of power 
among his disciples, elders are ruling 
and making all decisions. Tl1ey hire 
and fire. They deny public roles to 
members who do not meet their 
approval, and there is no appeal from 
their decision. Their control of church 
funds is absolute and spent as only 
they see fit. Their control over the 
church property is also absolute. No 
politburo exercises more power in the 
Communist party than does the typical 
"eldership" in the church. 
This authoritarian syndrome has 
been the product of the present cen··· 
tury. All of the great leaders of the 
Restoration Movement stood over on 
the other side. David Lipscomb was 
emphatic in insisting that every 
member has the "right to know" and 
that no activity should proceed 
without the active approval of each. 
The lowliest member has as much 
authority as the most prestigious elder, 
he said, and no claim to power based 
on authority is valid. An elder may 
lead only by example, he declared, and 
never by command or decision. Those 
who claim the right to make decisions 
for the church are popes, he said, "little 
popes," but nonetheless popes. There 
is commanded by God of any 
elder that is not commanded of every 
member within his or her ability. This 
is not to say that all self-perpetuating 
"elderships" are inherently corrupt. 
But all are subject to corruption. Their 
meetings are secret and the minutes of 
the meetings are open to examination 
by no member. Their decisions are 
always "unanimous," when common 
sense tells us that this cannot be the 
case. The handling of vast sums that 
characterize many current churches is 
always open to mismanagement, 
favoritism, and prejudice, particularly 
since the churches have not developed 
accounting. The growing 
practice of chartering churches as non--
profit. institutions is frequently used to 
polarize power in the elders while 
removing them from any fiscal respon-
sibility. 
Has the Church of Christ ceased to 
be congregational? Is it now in-
NOTES 
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escapably hierarchical? ls it possible 
yet for it to reform itself and to return 
to the congregational polity which 
Alexander Campbell, David 
Lipscomb, and a host of early leaders 
insisted was the only biblical form of 
polity? Will the members abandon 
their present role of observers and pew 
sitters and become controlling par-
ticipants in the church life? Will they 
become again the decision-makers 
which Paul's letters held them to be? 
The plaintiffs in Brown v. Gipson 
believe that it is yet possible to give the 
church back to the members. They 
were not merely interested in returning 
accountability to Sixth and Izard. The 
elders of that church dragged them 
through expensive litigation all the 
way to the state supreme court and 
back. Lacking the vast treasury of the 
church to pay their costs, the plaintiffs 
dug deep in their own pockets because 
they felt that they had something very 
important to say to all the American 
churches. 
Attorney Bob Scott declared that 
they wanted to call national attention 
to the serious disease of hierarchical 
authoritarianism that is destroying 
biblical congregational polity and to 
move churches to arrest that disease 
before it is too late. "For many years," 
Scott said, "I condemned the Catholics 
for their blind loyalty to THE 
CHURCH (the pope, the Cardinals, 
and the Priests). 1-Iere I am 53 years of 
age, and realize for the first time in my 
life that we have the same blind loyalty 
to THE CHURCH (elders)." 
1Since this article was written, the salaries were "announced" at a or evening service. However, the 
have been unable to get a copy of the text for that announcement and it was not included on the church 
tape for that was listed as $57,500 or $58,500, exclusive of benefits. Plaintiffs estimate, but 
cannot yet benefits to substantial. 
2The elders excluded Bob Scott from 
had 
,v::uue~,.~ to the elders for reasons for 
against him or whom were 
in any 
as attorney. However, 
and to this 
service activities or in 
did not learn of his exclusion until 
Scott does not knovv the 
3Most members prefer the term "selection" rather than "election." Ifowever, every member thought the members were 
actually doing the and that the sheets handed in by the members were merely "suggestions" -as now contended 
the elders. 
"The written statement V\/hile was asked to sign (but refused to do so) contained three statements: (a) have never nnde 
any claim to office of elder; (b) have never raised any objection to the way elders were selected; (c) have never had any 
objection to the fact that Phil Wallace was selected. 
5 Scolt believes this was not an intentional malicious act but 
the incident, Scot!' to the and to Faulkner for behavior and asked their 
A curious the these events was the existence of a paper shredder in the church office. 
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Eliezer leaned wearily against the wall of his cave, 
this tomb that was no longer used for dead people. 
He clenched, then stretched his fingers. "Perhaps 
today will be the day," he muttered, "the day when I 
hear the sound of a man speaking." He listened to the 
echo of his words far back in the cave. He turned and 
shouted angrily at the dark, dank hollow, "I want to 
speak words to another man, and then watch him 
smile and see him answer." The storm of the past 
night rumbled in the distance as if answering his 
shout. He moved into the sunlight filtering through 
the fat juniper by his cave entrance. "Possibly they 
will leave me alone today. If I can just be alone, I 
know I can think of some escape." But he knew each 
time his mind began searching through his memories 
for answers ... The Voices came back. 
He was not old. He was not young. To be either of 
these there was a need for some comparison, some 
benchmark that would say, "Compared to the other 
olive growers in our village, Eliezer is still young," or 
"Eliezer is not as ancient as Old Penuel who lives near 
the well." But such a comparison requires someone 
watching, someone nearby. For Eliezer there was no 
was no one for comparison. No one came near him. 
Ever. Not since The Voices. 
He glanced around the fetid, musky cave. Despair 
covered his hunched shoulders like a shroud as he 
gazed at the few pitiful castoffs he kept so carefully 
arranged along the jagged walls. He knew they were 
almost useless, these bits and pieces from the warmth 
of human society, but they were all he could find to 
remind him of his village where his parents and his 
two sisters lived. He tried to remember how it felt to 
sit in a house and speak to someone. 
His finger traced the broken handle of a small clay 
vase near his side. Would his baby sister like it? He 
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forced his voice into what he remembered as a kind 
sound. "Here, young sister, is a vase I bought in the 
market today." No, he thought, I should speak with 
more gentleness. "Here, young sister, is a ... " His 
head shook sadly. His sister was no longer young. 
She might even be married. At least a dozen years, 
no, more than that, had passed since the villagers 
drove him to this place. Then the tears began. What 
is the use, he thought morosely, of practicing my 
speaking when I will never see her or my mother or 
father or even a villager again. His head tilted back as 
the sobs gradually died. He picked up the cheap vase. 
Who else had touched it, he wondered? After all 
these years, could there be a small bit of the maker's 
or the owner's life still attached to the earth-colored 
container. A tiny dented brass cup, probably the 
plaything of a rich man's child, glistened in a stray 
patch of sun. He was reaching to pick it up when a 
movement not far from the shore of the sea caught 
his attention. 
He squinted into the sunlight, his excitement 
building. Fishermen? he wondered. He leaped 
through the cave opening into the shadow of the 
huge juniper guarding this hole in the side of his hill . 
Several men sat in a large boat as three men jumped 
into the water to tug it into the stony beach. Eliezer 
frowned. Why here? he wondered. Fishermen land 
farther down the beach where the water is deeper. 
But with no nets hanging over the edge of the boat he 
couldn't be sure they were fishing. On the other 
hand, no other people came by boat to this rocky hill 
country. He edged cautiously through the shade of 
the squat, aromatic shrub so his movements would 
not be noticed. There was something odd about the 
people still in the boat. They all gazed at a man near 
the bow, but that man was saying nothing . 
Suddenly, as if by a giant fist, Eliezer was knocked 
to the ground. No! he thought. Not now! Not here 
with who would not know him and would 
not run from him. he . Please! 
looking at that man," The Voices within 
Eliezer rasped. "If you think we have hurt you, then 
do not go near that one in the boat. He will do 
worse!" 
Eliezer had to get away before they tormented him 
more. His muscles bulged as he tried 1iPcn,or:1 
pull himself erect, but with each effort 
someone kicked the rocks or loosened the scrub 
bush his bleeding He around 
like some giant, fish as The Voices echoed in 
his ears: "Do li/ce torture? Then go to that 
one who is leader. You will learn about as 
never before." 
"But I only want to hear what 
"Never!" a bass voice snarled. The sound was like 
a tree splitting, or the echo of "You live for 
us. You cannot talk with anyone, ever! 
"But I will listen!" 
"Can you not 
was the sound of an animal 
only do this!" Eliezer felt 
the hillside as if 
one surely kill you." The voice 
malevolent whisper. "We only play!" 
Carefully, painfully Eliezer rolled in to a sitting 
position. Without noticing it, he some blood 
from his arm. Such a small cut was beneath notice 
when with the other bruises and scars he 
he thought, there is no reason to go 
down there. Those men have nothing with then,. 
They're not even carrying a basket for food. There 
was no reason to frighten them. He began scooting 
crab-like back up the hill, pulling himself with 
scratched hands into the protective shade of the old 
juniper. The Voices he feared and hated subsided into 
a tiny whine in his ears which he could not under-
stand. 
He stretched to ease the fire in his lacerated 
shoulders as he crawled 
into his cave. H.e tried to 
so close without 
more than he could bear. 
small of carpet he 
old and musty, but since it 
the colors were 
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him one stormy night. men, eight, twelve, he 
didn't jumped on him and held him as the iron 
bands were pressed around his ankles and a clamp 
snapped into place. He remembered the grotesque 
shadows dancing across the cave wall while the men 
jeered and threw lumps of dirt at him, 
That was when The Voices, angry and jealous, 
came boiling up from within him. It was as if a 
out of his mouth. The men's faces 
from laughter to terror as they stumbled 
backward. He took one step and felt the iron chain 
clank at its limit. Then, with The Voices screaming 
obscenities through his mouth, his feet began a 
maniacal dance. Suddenly, his body convulsed 
He kicked and the iron chain with 
a sound like a whip. The village men scream-
ed as they clawed their way out of the cave and lur-
ched down the hill. 
From that time he kept the various pieces of iron in 
the niche in the wall. He didn't exactly pray to them; 
they just formed a point of reference for his pain. 
were heavy, they were rusted in places, and 
they reminded him of his years in this cave, the years 
since he was a small and The Voices carne to him 
while he still lived in village. In an odd way they 
brought to his memory the people in the village, his 
village, the one he was forbidden to see or visit. 
e as he crawled toward the mouth 
of cave. "When will I die," his pleading 
voice asked the silences. "I have tried to kill myself, 
but The Voices only let me bleed and hurt. They keep 
me as a plaything, as I keep the rug and the dented 
brass cup and the irons." The sun's warmth 
caressed his lacerated back as he pulled himself 
through the opening. Then he saw the man, the 
leader from the boaL The man sat on a rock talking 
his as if he were teaching them 
he talked he looked 
saw he was toward this cavel 
Eliezer knew he had been see, but instead of 
smile of ... what? ... of 
far 
God!" The 
. he sat 
"He says he is tile Son 
whine of one of Voices blistered Eliezer's 
ears with its scream. 
The on the rock stood and turned toward 
him. 
"He ·will torture you!" two voices like 
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the stone-littered hill toward the man. The teacher's companions scrambled 
for the safety of the boat . The teacher only held out his hand. 
The Voices tripped Eliezer, but he scrambled to his feet. They grabbed for 
his cloak, but he shrugged out of it and ran on naked. Their bellowing 
screeched like a whirlwind through a thousand caves. Then, without warn-
ing, they stopped. 
Eliezer staggered to a halt. He waited for the falling and the cutting and 
the screaming ... but it never started. He waited for the teacher to run as all 
the rest did. But the man only held out his hand. Eliezer touched his ears, 
then snapped his fingers to see if his hearing was gone. He heard only the 
sound of the lapping waves and the sighing wind. He was naked, but the 
teacher seemed not to mind. 
His eyes widened as if awakening from a dream. Or was this the taunting 
nightmare? Would the teacher cry out at the last minute and run as the 
dozens and hundreds always did before? No, he stood as if waiting for a 
friend, a small smile on his lips, nodding slowly to encourage Eliezer. 
Would this be the day he touched another human after so many years? 
Tears washed dusty rivulets on Eliezer's scarred cheeks as he walked toward 
the outstretched arms. 
* * * * * * * * * * * * * * * * * * * * * * * * * * * * 
They went across the lake to the region of the Gerasenes. When Jesus got out of 
the .boat, a man with an evil spirit came from the tombs to meet him. This man lived 
in the tombs , and no one could bind him any more, not even with a chain. For he 
had often been chained hand and foot , but he tore the chains apart and broke the 
irons on his feet. No one was strong enough to subdue him. Night and day among he 
tombs and in the hills he would cry out and cut himse lf with stones. 
When he saw Jesus from a distance , he ran and fell on his knees in front of him. He 
shouted at the top of his voice , "What do you want with me, Jesus, Son of the Most 
High God? Swear to God that you won 't torture me! " For Jesus was saying to him , 
"Come out of this man, you evil spirit!" 
Then Jesus asked him , "What is your name? " 
"My name is Legion," he replied, "for we are many ." And he begged Jesus again 
and again not to send him out of the area. 
A large herd of pigs was feeding on the nearby hillside. The demons begged Jesus, 
"Send us among the pigs; allow us to go into them ." He gave them permission, and 
the evil spirits came out and went into the pigs. The herd , about two thousand in 
number , rushed down the steep bank into the lake and were drowned. 
Those tending the pigs ran off and reported this in the town and countryside , and 
the people went out to see what had happened. When they came to Jesus, they saw 
the man who had been possessed by the legion of demons , sitting there, dressed and 
in his right mind ; and they were afraid. Those who had seen it told the people what 
had happened to the demon-possessed man-and told about the pigs as well. Then 
the people began to plead with Jesus to leave their region. 
As Jesus was getting into the boat , the man who had been demon -possessed 
begged to go with him. Jesus did not let him , but said, "Go home to your family and 
tell them how much the Lord has done for you , and how he has had mercy on you ." 
So the man went away and began to tell in the Decapolis how much Jesus had done 
for him. And all the people were amazed. Mark 5:1-20 [NIV] 
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